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Introduction1

Rapid advances in Western Science,
bio-medicine and related technology
over the past fifty years or so, mean

that humanity is increasingly confronted with
ethical decisions which involve evaluations of
the quality, value and meaning of  human life.
cognizant of  the global scale and magnitude
of  these rapidly evolving complexities, Un-
ESco championed and oversaw the adop-
tion of  the Universal decla





27

ing concerns about the impact of  people on
the environment culminated in the inclusion
of  human beings into the equation. over
time, the entrance of  other key disciplinary
protagonists – namely, sociology and human
geography – was largely responsible for the
fields growing account of  the reciprocal im-
pact of  the environment on human society.
the most persistent definitions over time
have conceived of  human ecology as 1) “the
study of  relations between men and their en-
vironment9, and 2) and more latterly as «an
academic discipline that deals with the rela-
tionships between humans and their natural,
social and created environments»10. not with-
standing more recent conceptualizations
which are beginning to appreciate more fully
the entwined and embedded nature of
human-eco-systems relations, overall con-
temporary approaches tend to reflect three
historically embedded and related character-
istics: an emphasis on scientific rationality
and reductionism, a concern with materiality
and externalities, and an underpinning onto-
epistemological mono-cultudHUyVzHào/ñPiQUyXòàu/XVz[dXyHXHàà/ñPsQUyXòHXHàà/ñPnQòàu/XV_yXzyXz_HXHàà/ñPnQòàu/XV_yXz_HXHàà/ñPoQòàu/XV_yXz_HXH r  ratsantif indeeU_
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Table Two “Three key contemporary Human-Ecology Paradigms”

Positivist Paradigm
Participatory 

Paradigm

Indigenous

Paradigm

Ontology

Absolute reality, 
Universal truths.

subjective-objective re-
ality, co-created by
min
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cess to resources such as interpretive serv-
ices, informed consent and even socio-cul-
tural models of  health, but certainly not
approaches which link emotional and social
wellbeing with place-based thought and the
wellness of  place. Both Participatory and in-
digenous worldviews potentially resituate ex-
periences of  psycho-spiritual wellbeing and
human righhwt



munities of  toronto, canada; Auckland and 
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Wananga (eds), Prepared by te manatu taonga - the
ministry for culture and Heritage, david Bateman
ltd, Auckland, 2010.  
34 Powhiri refers to the traditional welcome ceremony
when one is being welcomed onto the marae of  an-
other iwi, hapu or whanau (tribe, sub-tribe or extended
family). this ceremony gV[y/ñPeQUyòàu/Xàu/XV[yz_HXHà/Xàu/XV[yz_HXHà/Xàuazòàu/XV[u/XV]bòàu/XV]Xbddy]dHXHàà/ñPrQUzòàu/XV[[bXVzzdzdHXHàà/ñPnQUyòàu/XVdHV[aab[HXHàà/ñgXXiUazòàu/XV[yz_HXHàà/ñPcQUyòàu/XV_yzz]HXHàà/ñPyQUyòàu/XV_yzz]HXHàà/ñPnQUzòàu/zdzdHXHàà/ñPnQUyòàu/XVàu/XV[yz_HXHàà/ñPoQUyòàu/XV_yzz]HXHàà/ñPnQUzòàu/XV_yzz]HXHàà/ñPyQUyòàu/XVz[XddHXHàà/ñPyQUyòàu/XV]yc]dHXHàà/ñgXaiUyòàu//XV[yz_HXHàà/ñPtQòàu/XVzdzdHXHàà/ñPnQUyòàu/XVdXV_yzz]HXHàà/ñPiQUzòàu/XHàà/ñPrQUzòàu/XV[[bXVu//XV[yz_HXHàà/ñPtQòàu/XVXVz[XddHXHàà/ñPyQUyòàu/ionl m ,2 ny e e e e


